In an attempt to uncover various factors which would be considered to underlie Japanese attitudes and behaviors, probes into the deeply routed irrational feeling and belief systems such as luck, superstition, religious awareness and, especially, attitude toward life and death have been made. Presented here are results obtained from an analysis of the attitude toward life and death as measured by ques tionnaire method.
Introduction
Implicit awareness of or ideas about death would seem particularly important among basic and naive feelings underlying daily living.
Occasionally, such attitudes toward death may be felt explicitly through incidents of death taking place in one's familiar environment, and the incidents are handled according to traditional habits and religious rituals (Gregoire, F., 1956; Watanabe, T., 1959) . Usually, however, matters of life dominate over death, driving the latter out of the domain of awareness. If one kept facing and contemplating death on any and every moment, he or she would almost be considered lunatic.
Yet, the problem of life and death has always been universal, real, and new through out the human history. It is a problem which not only appeals to popular interests and concerns but also constitutes an area of study encompassing such varied disciplines as psychology, sociology, philosophy, literature, and arts in general. To put it in another way, death undeniably presents itself as one of the problem which penetrates into the human existence to the deepest level from individuals' as well as groups' viewpoint. The extent of penetration may be clearly seen when one examines how the dead has been treated by survivors since the old age, or when one reviews aspects of development of civilizations and cultures or works of philosophy and arts.
Then, it is not unreasonable to assume that the problem of death and similar problems underlie development and differentiation of human behavior in general. It is expected that detailed exploration of attitudes toward life and death may lead one to the deepest core of mentality of the human being. It was with this consideration that the present authors set about their attempt to probe into Japanese attitudes toward life and death, which is in one way or another reflected in habits, customs and religious rites among the Japanese. First to be examined when actively approaching to this theme are the ways in which death is conceived. They are to be found in doctrines about the world after death of Buddhism, Christianity, Islamism, Shintoism and many other religious cults. Specifically, for example, there are different attitudes to death as reflected in various thoughts about man's fate and rebirth such as the notion of the haven, paradise, and hell as the place for the dead, of soul transmigration and the next life, and of soul secession and rebirth. Similarly, different types of death are differentially conceived. Thus, self-immolation has its basis in Confucian morality, and a multiple suicide and a suicide are inseparably related to Japanese ethical feelings. Even among multiple suicides, there are a wide variety of types, ranging from a lovers' suicide to parent child suicide2). Similarly, there exists a wide spectrum of suicides such as pessimistic suicide, self-punishing suicide, aggressive suicide, and self-sacrificing or ecstatic suicide, all caused by egocentric emotional impulses. It is hoped that expolaration of the Japanese' awareness of or ideas about these varied types of dying will possibly provide fruitful suggestions to an attempt to discover the basic structure underlying attitudes to daily life.
In the present survey, therefore, the Japanese' attitudes or awareness was analyzed, on one hand, through their response to basic thoughts about death such as the world after death, the doctrine of soul transmigration, rebirth and the next world found in Buddhism, the ideas of the haven, paradise and hell of many religious teachings, the notion of soul secession or soul immortality originating in primitive religions and still surviving in modern times, and fatalism as advocated as the basic principle by a variety of religious philosophy (e.g. Confucianism's thought of the order of Heaven (Tian-Ming), Buddhism's retribution, Christianity's predestination, etc.). To complete the picture, on the other hand, the Japanese' attitude was further analyzed in terms of their response to various types of death such as self-immolation, ecstatic suicide, self punishing suicide, parent-child suicide, and lovers' suicide.
Method
The purpose of the present study was to extract the basic attitude structure of the Japanese about life and death through their feelings about life by specifically exploring religious and ethical-moral aspects of their ways of thinking.
Males and females of 20 years of age or older living in Tokyo city were surveyed by the questionnaire method. A stratified two-stage sampling resulted in 616 respondents, of whom 499 yielded usable data, giving an 81% response rate. Data were collected by means of interviews at respondents' residence. The survey took place in March, 1978. Altogether, 33 questions were asked in the present survey. They included ten items about views on life and death. Five of them were related to the religious or philosophical aspect, i.e., (A) fatalism, (B) soul transmigration, (C) the next world, (D) paradise, and (E) soul immortality. The remaining five dealt with attitudes toward different types of dying as they were related to its etchial-moral aspect, i.e., (F) self immolation, (G) ecstatic or self-sacrificing suicide, (H) self-punishing suicide, (I) parent child suicide, and (J) lovers' suicide (See Table 2 for their wording). Other questions covered other domains such as religious behavior, to be mentioned shortly, luck, and superstition. Among them only those questions directly related to the present theme will be analyzed here. Questions on respondents' religious behavior were also asked in association with their views on life and death. Of the 499 respondents, 20.6% believed in one specific religion or another, the remaining 79.4% not believing in any particular religion. However, 61.9% of the latter were affirmative to the qestion asking if it is important to have some kind of religious mind (18.2% were negative, 6.5% had "other" opinions, and 13.4% did not answer). Even if they are not affiliated with any existing religion, many Japanese appreciate the religious mind, the fact that may characterize life habits of the Japanese.
A more sepcific picture of the close association in the Japanese between their life habits and religious behavior is presented in Table 1 . For example, whether or not they believe in a particular religion, approximately 70% have a habit of visiting their ancestors' graves or of the New Year's worship at a shrine. In addition, almost 60% have a talisman or charm for traffic safety, protection from personal misfortune, lucky future, succesful business or study, or even for passing a school entrance examination and painless parturition.
The habit of visiting a temple to pray and be given a talisman or charm would seem to be a typical characteristic of the Japanese with no counterparts in any other cultures. Generally, visiting a temple to pray may be regarded as a naive religious behavior supposedly based upon belief in some kind of religion. Yet, the Japanese do not necessarily engage in this behavior out of their religious mind. Their behavior may be merely a part of activities representing customs or habits of their daily living. Then, while the Japanese may look quite religious to others' eyes, it is more conceivable that there are two different patterns or contexts among the Japanese in which certain religious behaviors take place, i.e., one in which they are based upon the genuine religious mind and one in which they have practical purposes. Assuming that Items A through E of Table 1 represent religious faith, and Items F through I "utilitarian faith", the intensity of religious faith may be assessed in terms of the number of "Yes" responses to Items A through E. Similarly, the number of "Yes" responses to Items F through I may be considered to reflect the intensity of utilitarian faith. It is expected that views on life and death are systematically related to the intensity of each type of faith. Findings on this aspect will be presented shortly.
Questions about views on life and death and the distribution of responses appear in Table 2 . Among these items, more than half of respondents responded affirmatively fatalism (A) and soul-immortality (E). Figure 1 shows a breakdown of respondents who were affirmative to (A) in terms of sex and age. An examination of the figure reveals that the rate of the affirmative response tends to be higher among females and older generations. Similar trends were found for the remaining items. Table 3 presents another breakdown of the agreement rate for each item of Table  2 in terms of the intensity of religious and utilitarian faiths. The weak and strong groups with respect to the religious faith consisted of those agreeing to zero to two items and to three to five items among Items A through E of the Table 1 , respectively. Similarly, those agreeing to zero to two items and to three or four items among Items F through I of Table 1 constituted the weak and strong groups, respectively, for the utilitarian faith. It may be seen that the strong group of either faith type tends to have a higher rate of agreement to almost any item. A notable exception was the item on ecstatic death (G: it is praiseworthy to die for the sake of one's own principles), to which more of those who were weak in religious faith agreed than those who were strong. This trend may reflect the strong idealistic feeling often found among young males. It may be further noted that the two strong groups have a higher agreement rate for each of the religious-philosophical views on life and death (Items A through E) than their respective weak groups, while on views on various types of dying (Items F through J), the differences between the weak and strong groups in both religious and utilitarian faiths were quite small, with the exception of Item G (ecstatic death). It may be added that strong group in utilitarian faith had a relatively high agreement rate for Item I (parent-child suicide). The figure is almost the highest among the five types of dying. The fact that those having strong utilitarian faith, an often mentioned Japanese national characteristic, also tend to agree to parent-child suicide suggests that the inclination to parent-child suicide, as another typical Japanese national characteristic, has elements that are common to utilitarian faith. Table 3 Percent of agreement to items on views on life and death (Table 2) as related to two types of faith 3.2 Structural analysis of views on life and death (1) : Hayashi's Quantification III Responses to the ten views on life and death (Table 2) were subjected to Hayashi's Quantification III, which quantifies both respondents and items at the same time so that maximum correlations may be obtained between the respondents and items (Hayashi, 1956; Hayashi and Suzuki, 1975) . Results of this pattern classification appear in Figure 2 When plotted with regard to the first and second axes (Figure 2) , items of the religious-philosophical aspect of death are clearly differentially located from items of the ethical-moral aspect.
In the space defined by the second and third axes (Figure 3 ), the items of the religious-philosophical aspect became further differentiated into two subgroups, one composed of fatalism (A), paradise (D), and soul-immortality (E), and the other of the next world (C) and soul transmigration (B). It would seem that while the religious and philosophical thoughts are closely related with each other, they become dissociated in their contents with respect to these dimensions (axes). The items on various types of dying representing the ethical-moral aspect of death also were differentiated in this space into ethical items (parent-child suicide (I) and lover's suicide (J) ) and moral items (ecstatic suicide (G) and self-immolation (F) ). While these findings might suggest that Japanese views on life and death were influ enced by Buddhism and Confucian thinking associated with the Japanese ie (family) system, it is difficult to identify the influences of various religious elements. Figure 4 are means of sample scores for Axes I and I I for the following attributes : sex, age, educational background, the intensity of religious faith (AO to A5) and of utilitarian faith (Bo to B4), membership in Sokagakkai which is a new religious group in Japan, faith in any specific religion, and the feeling that it is important to have a religious mind. The subscript for A's and B's represents the number of "Yes" responses to religious faith and utilitarian faith questions, respectively, of Table 1 . A comparison of Figure 2 and 4 reveals that the area representing the religious-philosophical aspect (Figure 2 ) clearly correspond to those who are strong in religious faith and who have faith in a specific religion ( Figure  4 ). Located next to these respondents are junior high school graduates, those who are strong in utilitarian faith, members of Sokagakkai and females. In the area represent ing the ethical-moral aspect, on the other hand, are those in their 50's and those who The fact that those who are in their 50's are sensitive to varied types of dying deserves comments. They spent their early adolescent years during the World war II, and in some cases even survived the role of Kamikaze attackers. It is quite likely, then, that they tend to have views on ways of dying or on life and death in general that are different from those of other generations. Particularly, their views would seem to be strongly reflected in their attitude toward self-immolation, ecstatic suicide and self-punishing suicide (Yoshida, 1980) . A similar tendency is observed in the spaces defined by Axes II and III, and by Axes II and IV (not presented here).
Another point of interest is the fact that those who do not think that a religious mind is important are associated with sympathetic attitudes to parent-child suicide and lovers' suicide, implying that a multiple suicide in itself is not conceived in any religious context. It may be added that the sample score distribution in the II-IV axis space shows that those who usually think and/or talk about fatalism and soul-immortality are likely to be peoples in their 60's, those with relatively low education, or those who think that it is important to have a religious mind.
In summary, the results indicate that there is a structure among inner feelings or views on life and death, that the Japanese' views on life and death do not only represent their mere religious feelings but, dissociated from religion as such, also penetrate into every aspect of their daily living or their entire awareness.
Structural analysis of views on life and death (2) : Partial Order Scalogram Analysis
Guttman's POSA (but modified by Hayashi in this case, Hayashi, 1976 ) was applied to the data to further analyze the structure of views on life and death. For this purpose, items on fatalism (A) and the Paradise (D) for the religious-philosophical aspect and those on self-immolation (F) and parent-child suicide (I) for the ethical-moral aspect were chosen from the list of Table 2 . The structure obtained by POSA appears in Figure 5 , which is a configuration of 16 response combinations of the four items with two alternatives (1 for agreement and 2 for disagreement) in each. For example, the combination 1 1 1 1 means agreement to all four items. As indicated in the parentheses, 13 out of 499 respondents were of this type. Similarly, 109 respondents disagreed to all four items, i.e.. 2 2 2 2. The most frequent combination was 1 2 2 2, in which respondents agreed to fatalism (A) while disagreeing to the paradise (D), self immolation (F) and parent-child suicide (I). Table 4 presents a breakdown of each combination by sex. It may be seen that agreement to the paradise (D) and self-im molation (F) was relatively low. While more females tended to agree to each item than males, a reversal occurred in self-immolation (F). Thus, more males than females fell in 2 2 12, the combination in which only self-immolation was agreed to. On the other hand, considerably more females agreed to parent-child suicide than males, particularly in association with agreement to fatalism (A) as seen in the combination 1 2 2 1. However, though difference is not large, more males than females agreed to parent-child suicide only. The psychological basis of the tendency of females to conceive parent-child suicide in association with fatalism may in some sense reflect the Japanese national character istic. The least popular in both sexes were the religious thought of the paradise (D) and the Confucian notion of self-immolation (F). As noted above, however, males tended to agree to self-immolation in comparison with females, an interesting point in itself. Figure 6 presents a clearer structural figure of response patterns by POSA, in which unpopular combinations item containing the paradise (D) and self-immolation (F) were omitted. The coefficient of reproducibility was 0.87 in this analysis. It may be seen that the religious-philosophical aspect and the ethical-moral aspect of views on life and death are two separate dimensions. Dimension I of the figure may be regarded as the dimension of the religious-philosophical aspect specifically represented by fatalism, suggesting that fatalism is the Japanese view on life and death penetrating into all aspects of daily living of the Japanese, on the basis of which all matters of life and death are considered. Table   4 Cross-classification by sex of the four items of religious and moral views used in POSA Fig. 6 Results of simplified shematic representation of POSA (2) Dimension II, on the other hand, would seem to be the dimension of the ethical moral aspect, or more specifically, of parent-child suicide, an extreme form of nepotism or emphasis upon blood relations which characterizes the Japanese way of thinking. The reason for the fact that the peculiar phenomenon of parent-child suicide is not considered as something uncommon in Japan may be found in the difference in the parent-child relation in Japan on one hand and in the western countries on the other. The core of the American family is the husband and wife, and they and their children have different worlds, not to be violated by each other. Each child is always treated as an independent existence and not as a possession or belonging of their parents. It is taken for granted that children will have their own lives away from their parents after a specified educational period. In this relationship, it is unconceivable for adult sons and daughters to keep living indefinitely with their parents.
In contrast, the core of the Japanese family is the mother and her children, who are psychologically tied to each other to an extreme extent. Blood relations are key elements of a family, with a greater emphasis given to the mother-child relation than to the father-child relation. The purpose of child training lies in accomplishment of independence in the American family, while it lies in reinforcement of interdependence in the Japanese family. It has been pointed out that no essential changes have been taken place in this intense mother-child bondage even in the nuclearized Japanese family. Rather, the bondage has been even strengthened in the transition phase to nuclear family (Aoi, 1974) . A number of conditions have contributed to their outcome : with the grandparents living somewhere else, the mother and her children are left at home by themsevles while the father is away for work; with the fewer children than in the past, more attention is paid by the mother to each of the limited number of her children ; fear of experiments and possible failures in child-rearing leads the mother to rely on conventional and familiar child-care methods, particularly on the emotional identification between the mother and children which she experienced as a child and still subconsciously remembers. On this background of the concept of the Japanese family which is centered on the mother-child relation, the phenomenon of parent-child suicide may be understood as an element of the basic attitude structure of the Japanese.
The combination 1 2 2 1, located at the intersection of the two dimensions of view on life and death, is worth special attention. Representing the combination of agreement to fatalism (A) on dimension I and to parent-child suicide (I) on dimension II, this combination may be considered as defining the third dimension. This is a view on life and death in which parent-child suicide is taken as fate. To put it another way, it is a life attitude in which one considers the blood relation between a parent and child as a fatal one, and by accepting the fate, further strengthens the bond with resignation. The underlying fatalistic thinking reminds one of the notion of destiny. Under the mentality in which a parent is driven to take own child to his/her journey to death lies the resignation that the parent-child suicide is a predetermined destiny and that the human being has no way of evading this kind of transcendental power. It may be agreed that this resignation might be the agent which urges one to commit parent child suicide without moral evaluation of the act.
The above discussion implies that in many Japanese the religious-philosophical aspect in one sense or other constitutes the core of their view on life and death, the route to it being 2 2 2 2 1 2 2 2± 1 1 2 2 1 1 2 1 1 1 1 1 as seen in Figure 6 . That is, those disagreeing to all items come to agree to all by agreeing to fatalism (A) first, then to the paradise (D), parent-child suicide (I), and self-immolation (F) in that order. More Japanese take this route than any other routes. The route in which the view on life and death of those who give priority to the ethical-moral aspect rather than to the religious-philosophical aspect is structured may be characterized by 2 2 2 2 ± 2 2 2 1 2 2 1 1 1 2 1 1 1 1 1 1. Parent-child suicide (I), self-immolation (F), fatalism (A), and the paradise (D) are agreed to in that order, leading to the final view. Two other routes may be further identified in Figure 6 , in which the two aspects are involved in a mixed manner. They are 2 2 2 2 1 2 2 2± 1 2 2 1 1 1 2 1± 1 1 1 1 and 2 2 2 2 2 2 2 1 1 2 2 1 ± 1 2 1 1 ± 1 1 1 1, the former route, which tends to give priority to the religious-philosophical aspect, occurring more frequently than the latter. At any rate, the frequencies of these mixed routes are larger than that of the ethical moral route, the fact that may characterize the uniqueness of the Japanese views on life and death.
One notable fact when considering awareness and behavioral patterns of the Japanese is that the fatalistic thinking discussed above is a big factor in their life, controlling their daily living. Faced with something unfavorable, they are likely to lament over their misfortune and try to deal with the problem with resignation. They are even respectful to fate which is a transcendental power ruling the natural as well as human world. This is an attitude and behavioral pattern characteristic of the old ages. In this sense, it is not unreasonable to argue that the Japanese have preserved the awareness and behavioral pattern prescribed by their ancient religious mind. Popularity of fortunetelling and possession of charms or talismans, practiced by the Japanese in much more different ways than in the western countries, may be regarded as an indication of their naive hope that their lives, unchangeable by human effort, will be kept from going astray by divine protection.
With this fatalistic thinking at the base of their views on life and death, the Japanese are nonresistant to life and death, accepting them as they come as elements of the nature. Addition of their optimistic temperament leads to the dream of the paradise, where death is regarded as nothing detestable but as something which provides a means to escape from the real, miserable life. This thinking, in combina tion with fatalism, justifies a suicide. Multiple suicide is seen as a feasible means for life-tired parent and child to escape from the reality. No trace of sin is felt in it. The bond between the parent and the child is fatal, and no power can separate those who are connected by a bond by blood. Given a parent and a child connected to each other by such a firm bond, a parent who rebelled against fate and committed a suicide only by him/herself would even be condemned for inhumanity.
The present article has discussed the Japanese' views on life and death on the basis of their psychological characteristics. Social changes and influences of foreign cultures may possibly produce changes in the unique psychological characteristics of the Japanese. But several generations of acculturation would be needed before such changes, if any, could clearly take place.
The invariance of psychological characteristics of the Japanese in giri-ninjo (feeling of obligation and empathy) and other areas has been demonstrated by the survey on the national characteristics of the Japanese by the Institute of Statistical Mathematics (Research Committee on the Study of the Japanese National Character of the Institute of Statistical Mathematics, 1975) . With the persistent presence of their peculiar views on life and death in the basic attitude structure which is highly resistant to any external pressure, a number of clues for better understanding of the Japanese national characteristics would seem to lie in them.
